Characteristic, Function, Manifestation & Proximate cause of the formations aggregate H10%
The formations aggregate Sarikhara-kkhando
The Universals -7 Sabbacitta-sadharama - 7
(1) Contact phasso
(C) touching. phusana-lakkhano,

(F) theact of impingement, asit causes consciousness and the
object to impinge.

(M) as the concurrence of consciousness, sense faculty (door), and
object; or
asfeeling in the mode of effect (phala-paccupagzhana).

(P) an object that has come into focus.

(4) Valition
(C) the state of willing.

(F) toaccumulate (kamma).

(M) as coordination (directing).
It accomplishesits own and others’ functions, asa senior pupil,
a superintendent, a head carpenter, etc., do.

(P)* the associated mental states (or basis + the object +contact etc.)

(5) One-pointedness (Concentration)
(C) leadership;
non-wandering; or
non-distraction.
(F) to conglomerate or unite the associated mental states (to take
anapana-patibhaga-nimitta as object) as water does bath powder.
(M) as peace; or
as the wisdom in the mode of effect, because the Buddha says.
“One who has enough concentration knows and seesthe
dhammasasthey really are.” (s2.12)*
(P) usually bliss (pleasure).
It should be regarded as steadiness of the mind, like the steadiness of
lamp’s flame when there is no draught (breeze).

(6) Mental life faculty
(C) maintaining the associated mental states (dhammas) in its own
COoNSCciousness-moment.
(F) to makethem occur.
(M) as the establishing of their presence.
(P) the menta states (dhammas) to be maintained.

(7) Attention

(C) conducting the associated mental states towards the object.
(F) toyoke the associated mental states (dhammas) to the object.

(M) as confrontation with an object.

(P)* the object.

Attention is like the rudder of a ship, which directs it to its destina-
tion, or like a charioteer who sends or drives the well-trained horses
towards their destination, so too, the attention directs the associated
dhammas towards the object.

* 1 In commentaries, its proximate cause is not mentioned.

sarigha ana-raso,
sannipata-paccupa hano

velana-paccupa hano va,

apathagata(apatagala)-visaya-
pada hano. (DhsA.151, Vs.2.93)

cefana

cetayita-lakkhana, cetanabhava-
lakkhanati attho.

ayuhana-rasa,

samvidahana-paccupa hana
sakicca-parakicca-sadhika je ha-
sissa-maha-vaddhaki-adayo viya.

(DhsA.154.155, Vs.2.93)

ekaggata (samadhi)
pamokkha-lakkhano,
avisara-lakkhano,
avikkhepa-lakkhano va,
sahajatanam sampindana-raso
nhaniya-cunnanam udakam viya,
upasama-paccupa hano,
fAana-paccupa hano va, ‘samahito
yathabhatam janati passati’ti hi
vuttam. (DhsA.162)
visesalo sukha-pada hano.
nivale dipaccinam hili viya cetaso
hititi da habbo. (DhsA.161.162, Vs.2.94)

Jivitindriyam
sampayulta-dhammanam anupalana-
lakkhanam,
lesam pavaltana-rasari,
fesam yeva hapana-paccupa hanam,
yapayitabba-bhita-pada hananm.
(DhsA.167)

manasikaro

sarana-lakkhano,

sampayultanam arammane
samyojana-raso,

arammana-bhimukhabhava-
paccupa hano,

arammanapa ipadakattena
sampayultanam sarathi viya
da habbo. (DhsA.177, Vs.2.96)

1(S.2.12) : Samyutta Nikaya, Burmese edition (Sixth Sarigha Council). Volume 2. Page 12.
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The Occasional - 6
(1) Initial application
(C) thedirecting of the mind onto the object or the mounting of the
mind onto the object, such as anapana-patibhaga-nimitta.
(F) to strike at and thresh the object.
(M) asthe leading of the mind onto an object.

(P)* the object such as anapana-patibhaga-nimitta (or basis + the object +contact etc.)

(2) Sustained application
(C) continued pressure onto occupation with the object or the
continued stroking of the object, such as anapana-paibhaga-
nimitta, in the sense of examining it.
(F) sustained application of the associated mental phenomena
(states) to the object.
(M) asthe anchoring of those phenomenain the object.

(P)* The object (or basis + the object + the associated mental states
such as contact etc.)

(3) Decision (Resolution)
(C) conviction.
(F) not to grope.
(M) as decisiveness.
(P) the dhamma or the object to be convinced about.

It should be regarded as being like a stone pillar owing to its unshak-
able resolve regarding the object.

(4) Energy (Effort)
(C) supporting, exertion, and marshalling (driving).
(F) to consolidate or to support its associated mental phenomena.
(M) as non-collapse.
(P) asense of spiritual urgency, because of the words ‘Bestirred, he
strives wisely’; or
one for the initiation of energy or a ground for arousing energy,
that is, anything that stirs one to vigorous action.
When rightly initiated, it should be regarded as the root of all
attainments.

(5) Zest (Rapture or Joy or Happiness)
(C) endearing or satisfaction.
(F) to refresh the body and the mind (the mental states); or
to pervade and thrill with rapture.
(M) as elation.
(P)* the object (or basis + the object +contact etc.)

(6) Desire (Zeal)
(C) desireto act (good or bad, wholesome or unwholesome deeds).
(F) scanning or searching for an object.
(M) as need for an object.

(P) that same object.
It should be regarded asthe stretching forth of the mind’s hand towards
the object.

pakipmaka - 6
vitakko
arammane citlassa abhiniropana-
lakkhano,
ahananapariyahanana-raso,
arammane cillassa anayana-
paccupa hano.
(DhsA.157, Vs.1.138)

vicaro
arammananumayjjana-lakkhano,

tattha sahajatanuyojana-raso,

cittassa anuppabandhana-
(anuppabandha) paccupa hano.
(DhsA.158)

adhimokkho

sanni hana-lakkhano,
asamsappana-raso,
nicchaya-paccupa hano,
sanni heyya-dhamma-(sanni ha-
tabba-dhamma) pada hano.
arammane niccalabhavena
indakhilo viya da habbo.
(DhsA.177, Vs.2.96)
viriyar
ussahana-lakkhanam,
sahajatanam upatthambhana-rasam,
asamsidana-bhava-paccupa hanam.
“samviggo yoniso padahati’’ti
vacanalo samvega-pada hanam,
viriyarambhavaitthu-pada hanam
va.
samma araddham sabbasampatli-
nam mulam hotiti da habbam.
(DhsA.164, Vs.2.93)
piti
sampiyayana-lakkhana,
kaya-citta-pinana-rasa,
pharana-rasa va,
odagya-paccupa hana.
(DhsA.158, Vs.1.139)

chando
kattukamata-lakkhano,
arammanaparfyesana-raso,
arammanena atthikata-

paccupa hano,
ladevassa -pada hanam.
arammana-ggahane ayam cetaso
hattha-ppasaranam viya da habbo.

(DhsA.176.177, V5.2.96)
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Wholesome mental factors - 25
The Beautiful Universals - 19

(1) Faith (confidence)

(C) placing (having) faith; or
trusting.

(F) toclarify, asthe water-clearing gem of the universal
monarch causes muddy water to become clear; or
to set forth, as one might set forth to cross a flood.
(to enter into, like the setting out across aflood.)

(M) as non-fogginess, i.e. theremoval of the mind's
impurities; or
as resolution.

(P) the eight objects to place faithin; or
the hearing of the Good Dhamma, and so forth that
constitute the factors of stream-entry.

(2) Mindfulness

(C) not wobbling, i.e., not floating away from the object.

(F) absence of confusion or non-forgetfulness of the
object such as anapana-patibhaga-nimitta.

(M) as guardianship of mind and object such as anapana-
patibhaga-nimitta; or
as the state of mind’'s confronting an object.

(P) strong (firm) perception; or
the four foundations of mindfulness.

(3) Shame (conscience) of wrongdoing
(C) disgust at evil.
(F) not doing evil in the mode of modesty.
(M) asthe shrinking away from the evil in the mode of
modesty.
(P) respect for oneself.

(4) Fear of wrongdoing
(C) dread of evil.
(F) not doing evil in the mode of dread.

(M) asthe shrinking away from evil in the mode of dread.

(P) respect for others.

(5 Non-greed
(C) themind'slack of desire for its object; or
non-adherence to the object,
like adrop of water on alotus leaf.
(F) nottolay hold, like aliberated bhikkhu.
(M) as detachment,
like that of a man who has fallen into filth.
(P)* the object from which to be detached, or wise
attention.

kusala-cetasika - 25
sobhaga-sadharapa - 19

saddha

saddahana-lakkhana,

okappana-lakkhana va.

pasadana-rasa udaka-ppasadaka-mani viya,

pakkhandana-rasa va oghuttarano viya.
akalussiya-paccupa hana,

adhimutti-paccupa hana va.
saddheyya-valthu-pada hana,
saddhamma-ssavanadi-solapaltiyaiga-
pada hana va.
(DhsA.163, Vs.2.94)

sati
apilapana-lakkhana.
asaminosa-rasa.

arakkha-paccupa hana,

visayabhimukha-bhava-
paccupa hana va.
thira-safna-pada hana,
kayadi-satipa hana-pada hana va.
(DhsA. 165, Vs.2.94)

hiri

papalo jigucchana-lakkhana,

lajjakarena papanam akarana-rasa,

lajjakarena papato saiikocana-
paccupa hana,

alla-garava-pada hana. (vs.2.94)

oftappari

uttasana-lakkhanam,

uttasakarena papanam akarana-rasani,

uttasakarena papato saiikocana-
paccupa hanam,

para-garava-pada hanani. (Vs.2.94)

alobho
arammane cittassa agedha-lakkhano,
alagga-bhava-lakkhano va

kamala-dale jala-bindu viya.
apariggaha-raso mufta-bhikkhu viya.
anallina-bhava-paccupa hano

asucimhi patita-puriso viya.

(DhsA.170, Vs.2.94)
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(6) Non-hatred (Non-hate)
(C) lack of ferocity (savagery); or
non-opposing, like a gentle friend.
(F) toremove annoyance; or
to remove the fever of mind, as sandalwood does.
(M) as agreeableness, like the full moon.
(P)* wise attention or the object, etc.

L oving-kindness (Non-hatred)
(C) promoting the welfare of living beings.
(F) to prefer their welfare.
(M) asthe removal of annoyance (ill will).
(P) seeing beings aslovable.

It succeeds when it makesill will subside; and
it fails when it produces selfish affection.

(7) Neutrality of mind (Specific neutrality)

(C) conveying the associated consciousness and the
mental factors evenly.

(F) to prevent deficiency and excess; or
to inhibit partiality.

(M) as neutrality.

(P)* the associated mental states (or basis + the object +
the associated mental states such as contact etc.) or
wise attention.

The sublime quality of equanimity (Neutrality)
(C) promoting the aspect of neutrality towards beings.
(F) to seeequality in beings.

(M) as the quieting of resentment and approval.

(P) seeing ownership of kammathus. ‘Beings are
owners of their kamma. Whose [if not theirs] isthe
choice by which they will become happy, or will get
free from suffering, or will not fall away from the
success they have reached?

It succeeds when it makes resentment and approval
subside; and

it fails when it produces the equanimity of unknowing,
which is that worldly-minded indifference of ignorance
based on the household life.

Equanimity in thethird jhana (Neutrality)

(C) neutrality towards the object, such as anapana-
patibhaga-nimitta.

(F) not to enjoy even the highest bliss in the mundane
world which is associated with it.

(M) as the dhamma which does not emphasize even on
the sublime bliss.

(P) thefading away of rapture (zest).

adoso

acandikka-lakkhano,

avirodha-lakkhano va anukila-mitio viya.

aghata-vinaya-raso,

parilaha-vinaya-raso va candanam viya.

somma-bhava-paccupa hano punna-cando viya.
(DhsA.171, Vs.2.95)

meftta (adoso)

hitakara-ppavatti-lakkhana,
hitdpasamhara-rasa,

aghata-vinaya-paccupa hana,

saltanam manapa-bhava-dassana-pada hana.

byapadapasamo etissa sampalli,
sineha-sambhavo vipalli. (DhsA.237, Vs.1.311)

tatramajjhattata

citta-cetasikanam sama-vahita-lakkhana,

unadhikata-nivarana-rasa,
pakkha-patu-pacchedana-rasa va,
majjhatta-bhava-paccupa hana.

(DhsA.177, Vs.2.96)

upekkha (tatramajjhattata)

sattesu majjhatta-kara-ppavatti-lakkhana,

saltesu sama-bhava-dassana-rasa,

pa ighanunaya-vipasama-paccupa hana,

“kammassaka salla, le kassa ruciya
sukhita va bhavissanti, dukkhato va
muccissanti, patta-sampaltifo va
na parihayissanti’’ti evam pavaltia-
kammassakala-dassana-pada hana.

pa igha-nunaya-vipasamo lassa sampatli,

gehasilaya afiianu-pekkhaya sambhavo vipatti.
(DhsA.238, Vs.1.311.312)

Jhanupekkha (1atramajjhattata)
majhatta-lakkhana,

anabhoga-rasa,
abyapara-paccupa hana.

piti-viraga-pada hana. (DhsA.218)
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(8) Tranquility of the mental body

(9) Tranquility of consciousness
(C) the quieting down of disturbance in the mental body.
the quieting down of disturbance in consciousness.
(F) to crush disturbance of the mental body.
to crush disturbance of consciousness.
(M) asinactivity or peacefulness and coolness of the mental body.
asinactivity or peacefulness and coolness of consciousness.
(P) the associated mental body.
the associated consciousness.

They should be regarded as opposed to such defilements as agitation
(restlessness), which create distress or unpeacefulness in the mental
body and in consciousness.

(10) Lightness of the mental body

(11) Lightness of consciousness
(C) the subsiding of heavinessin the mental body.
the subsiding of heaviness in consciousness.
(F) to crush heavinessin the mental body.
to crush heaviness in consciousness.
(M) as non-sluggishness of the mental body.
as non-sluggishness of consciousness.
(P) the associated mental body.
the associated consciousness.

Both of them should be regarded as opposed to the defilements of
sloth (stiffness) and torpor, which create heaviness in the mental body
and in consciousness.

(12) Malleability of the mental body

(13) Malleability of consciousness

(C) the subsiding of rigidity in the mental body.
the subsiding of rigidity in consciousness.

(F) to crushrigidity in the mental body.
to crush rigidity in consciousness.

(M) They are manifested as non-resistance to the object, such as
anapana-paibhaga-nimitta.

(P) the associated mental body.
the associated consciousness.

Both of them should be regarded as opposed to the defilements of
wrong (false) views, conceit etc., which create the rigidity of the
mental body and of the consciousness.

(14) Wieldiness of the mental body

(15) Wieldiness of consciousness

(C) the subsiding of unwieldiness in the mental body.
the subsiding of unwieldiness in consciousness.

(F) to crush unwieldiness in the mental body.
to crush unwieldiness in consciousness.

(M) as success in making something (such as anapana-patibhaga-
nimitta) an object of the mental body.
as success in making something (such as anapana-patibhaga-
nimitta) an object of consciousness.

kaya-passaddhi
citta-passaddhi
kaya-citta-daratha-vipasama-
lakkhana,
kaya-citta-daratha-nimaddana-rasa,

kaya-cittanam aparipphandana-
sitibhava-paccupa hana,
kaya-citta-pada hana.

kaya-cittanam avapasama-kara-
uddhaccadi-kilesa-pa ipakkha-
bhitati da habba. (DhsA.174, Vs.2.95)

kaya-lahuta

citta-lahuta

kaya-citta-garu-bhava-viapasama-
lakkhana,

kaya-citia-garu-bhava-nimaddana-
rasa,

kaya-cittanam adandhala-
paccupa hana,

kaya-citta-pada hana.

kaya-cittanam garubhava-kara-
thina-middhadi-kilesa-pa ipakkha-
bhutati da habba. (DhsA.174, Vs.2.95)

kaya-muduta

citta-muduta

kaya-citta-tthambha-vupasama-
lakkhana,

kaya-citta-thaddha-bhava-
nimaddana-rasa,

appa ighata-paccupa hana,

kaya-citta-pada hana.

kaya-cittanam thaddha-bhava-kara-
di hi-manadi-kilesa-pa ipakkha-
bhitati da habba. (DhsA.174, Vs.2.95)

kaya-kammafifiata
citta-kammanffiata
kaya-cittakammaniia-bhava-
vipasama-lakkhana,
kaya-cittakammaniia-bhava-
nimaddana-rasa,
kaya-cittanam arammana-karana-
sampalti-paccupa hana,
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(P) the associated mental body.
the associated consciousness.

Both of them should be regarded as opposed to the remaining
hindrances, etc., which create unwieldiness of the mental body and
consciousness. They should also be regarded as bringing trust in the
dhammas that should be trusted in, and as bringing susceptibility of
application to beneficial acts, like the refining of gold.

(16) Proficiency of the mental body

(17) Proficiency of consciousness
(C) hedthiness of the mental body.
heal thiness of consciousness.
(F) to crush unhealthiness of the mental body.
to crush unhealthiness of consciousness.
(M) as absence of disability of the mental body.
as absence of disability of consciousness.
(P) the associated mental body.
the associated consciousness.

Both of them should be regarded as opposed to lack of faith, etc.,
which cause unhealthiness of the mental body and consciousness.

(18) Rectitude of the mental body

(19) Rectitude of consciousness

(C) uprightness (straightness) of the mental body.
uprightness of consciousness.

(F) to crush tortuousness of the mental body.
to crush tortuousness of consciousness.

(M) as non-crookedness of mental body.
as non-crookedness of consciousness.

(P) the associated mental body.
the associated consciousness.

Both of them should be regarded as opposed to hypocrisy and
fraudulence, etc., which create crookedness or tortuousness in the
mental body and in consciousness.

Abstinence - 3

(20) Right speech (Abstinence from verbal misconduct)
(21) Right action (Abstinence from bodily misconduct)
(22) Right livelihood (Abstinence from wrong livelihood)

(C) non-transgression in the respective fields of bodily misconduct,
etc.; not treading there, iswhat is said.

(F) to draw back from the fields of bodily misconduct and so on.

(M) asthe not doing of these things.
(P) the special qualities of faith, conscience (shame), Fear of
wrong, fewness of wishes and so on.

They should be regarded as the mind's averseness from evil-doing.

kaya-citta-pada hana.

kaya-cittanam akammaniia-bhava-
karavasesa-nivaranadi-pa ipakkha-
bhuta, pasadaniya-vatthasu pasada-
vaha, hitakiriyasu viniyogakkhama-
bhavavaha suvanna-visuddhi viyati
da habba. (DhsA.174, Vs.2.95)

kaya-paguifiata

citta-pagunfata

kaya-cittanam agelafiiabhava-
lakkhana,

kaya-citta-gelafiia-nimaddana-rasa,

niradinava-paccupa hana,

kaya-citta-pada hana.

kaya-cittanam gelafifia-kara-
asaddhiyadi-pa ipakkha-bhuatati
da habba. (DhsA.175, Vs.2.96)

kayu-jukata
cittu-jukata
kaya-citta-ajjava-lakkhana,

kaya-citta-ku ila-bhava-nimaddana-
rasa,
ajimhata-paccupa hana,

kaya-citta-pada hana.

kaya-cittanam ku ila-bhava-kara-
maya-sa heyyadi-pa ipakkha-bhatati
da habba. (DhsA.175, Vs.2.96)

virati - 3

samma-vaca

samma-kammanto

samma-ajivo

tissopi kaya-duccaritadi-vatthunam
avitikkama-lakkhana,
amaddana-lakkhanati vuttam hoti.

kaya-duccaritadi-vatthuto
sankocana-rasa,

akiriya-paccupa hana,

saddha-hiro-ttappa-appicchatadi-
guna-pada hana.

papa-kiriyalo cittassa vimukha-bhava-
bhutati da habba. (DisA.177, Vs.2.97)
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Boundlessness - 2 appamazaaa - 2
(23) Compassion karuna
(C) promoting the aspect of allaying suffering. dukkhapanayanakara-ppavatti-lakkhana,
(F) Itsfunction residesin not bearing other's suffering. para-dukkhasahana-rasa,
(M) as non-cruelty. avihimsa-paccupa hana,
(P) to see helplessnessin those overwhelmed by suffering. | dukkhabhibhitanam anatha-bhava-dassana-
pada hana.
It succeeds when it makes cruelty subside, and vilhimsupasamo tassa sampatti,
it fails when it produces sorrow. soka-sambhavo vipatti. (DhsA.237.238, Vs.1.311)
(24) Appreciative Joy (Gladness) mudita
(C) gladdening (produced by others' success). pamodana-lakkhana,
(F) Itsfunction resides in being unenvious. anissayana-rasa,
(M) asthe elimination of aversion (boredom). arati-vighata-paccupa hana,
(P) seeing beings success. sattanam sampaltti-dassana-pada hana.

It succeeds when it makes aversion (boredom) subside, and | arati-vipasamo tassa sampatti,

it fails when it produces merriment. pahasa-sambhavo vipatti. (DhsA.238, Vs.1.311)
The wisdom faculty - 1 padgindriya - 1
(25) Non-delusion (wisdom) amoho (paiiia)

(C) penetrating dhammas (things) according to their yatha-sabhava-pa ivedha-lakkhano,

intrinsic nature (individual essence); or
sure penetration, like the penetration of an arrow shot akkhalita-pa ivedha-lakkhano va

by a skillful archer. kusalissasakhitta-usu-pa ivedho viya.
(F) toilluminate the object, like alamp. visayo-bhasana-raso padipo viya.
(M) as clarity of perspective, lucid discernment, likeagood | asammoha-paccupa hano

guidein the forest. arafifia-gata-sudesako viya.

(DhsA.166,V5.2.95)

Under standing (Wisdom) paiiiia
(C) penetrating the individual essence of states (dhammas). | dhamma-sabhava-pa ivedha-lakkhana,
(F) to abolish the darkness of delusion, which concealsthe | dhammanam sabhava-pa icchadaka-
individual essence of states (dhammas). mohandhakara-viddhamsana-rasa,
(M) as clarity of perspective, lucid discernment (non- asammoha-paccupa hana,
delusion or non-bewilderment).
(P) concentration, because the Buddha says: “Onewho has | ‘samahito yathabhitam janati passati’’ti
enough concentration knows and sees the dhammas vacanato pana samadhi tassa pada hanamn.
asthey really are.” (A.3.259)*. This proximate causeis (Vs.2.68)
especialy the cause of insight (vipassana).

The wisdom faculty:

Pasnaz is wisdom, understanding or knowing the dhammas
(ultimate realities) asthey really are. It is here called afaculty
because it exercises predominance in comprehending the
dhammas as they really are. In the Abhidhamma, the three
terms — wisdom (paszz), knowledge (#apa), and non-
delusion (amoha) — are used synonymously. Insight or
insight knowledge is aso this mental factor, wisdom faculty.

1A.3.259 : Anguttara Nikaya, Burmese edition (Sixth Sargha Council). Volume 3. Page 259.
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Unwholesome mental factors -14

(1) Delusion
(C) blindness; or
unknowing.

(F) non-penetration; or
to conceal the individual essence of an object.
(M) as the absence of right theory; or
as darkness.
(P) unwise (unjustified) attention.
It should be regarded as the root of all that is unprofitable
(unwholesome).
(2) Shamelessness (Consciencel essness)
(C) absence of disgust at bodily misconduct, etc.; or
immodesty.
(F) doing evil in the mode of immodesty.
(M) as not shrinking away from the evil in the mode of
immodesty.
(P) disrespect for oneself.

(3) Fearlessness
(C) absence of anxiety about bodily misconduct, etc.; or
absence of dread on their account.
(F) doing evil in the mode of absence of dread.
(M) as not shrinking away from evil in the mode of
absence of dread.
(P) disrespect for others.

(4) Agitation (Restlessness)
(C) disquiet,
like water whipped by the wind.
(F) unsteadiness,
like aflag or banner whipped by the wind.
(M) asturmoil,
like ashes flung up by pelting with stones.
(P) unwise attention to mental disquiet.
It should be regarded as distraction of consciousness.

(5) Greed
(C) grasping an object, like birdlime (lit. 'monkey plaster').
(F) sticking, like meat put in a hot pan.

(M) as not giving up, like the dye of lamp-black.

(P) seeing enjoyment in things that lead to bondage.

Of these, Swelling with the current of craving, it should be
regarded as taking [beings] with it to states of loss, asa
swift-flowing river does to the great ocean.

(6) Wrong view
(C) unwise (unjustified) interpreting.

(F) to preassume.

(M) aswrong interpreting.

(P) unwillingness to see Noble Ones, and so on.

It should be regarded as the most reprehensible of all.

(7) Pride (conceit)

(C) haughtiness.

(F) arrogance.

(M) as vaingloriousness.

akusala-cetasika - 14

moho
cittassa andha-bhava-lakkhano,
affana-lakkhano va.
asampa ivedha-raso,
arammana-sabhava-cchadana-raso va.
asamma-pa ipalti-paccupa hano,
andhakara-paccupa hano va.
ayoniso-manasikara-pada hano.
sabbakusalanam mulanti da habbo.

(DhsA.291, Vs.2.98)
ahirikam
kaya-duccaritadihi ajigucchana-lakkhanamn,
alajja-lakkhanam va.
alajja-karena papanam karana-rasarn.
alajja-karena papato asaiikocana-paccupa hanam.

alta-agarava-pada hanamn.

(DhsA.291, Vs.2.98, VsTi2.149)"
anottapparmi
kaya-duccaritadihi asarajja-lakkhanamn,
anuttasa-lakkhanam va.
anuttasakarena papanam karana-rasani.
anulttasakarena papato asaiikocana-paccupa hanam.

para-agarava-pada hanam.
(DhsA.291, Vs5.2.98, VsTi.2.149)
uddhaccam
cetaso avupasama-lakkhanam,
valabhighata-cala-jalam viya.
ana-va hana-rasam,
valabhighata-cala-dhajapa aka viya.
bhantatta-paccupa hanam,
pasanabhighata-samuddhatabhasman viya.
cetaso avipasame ayonisomanasikara-pada hanam.
cilla-vikkhepoti da habbam. (DhsA.292, Vs.2.99)

lobho

arammana-ggahana-lakkhano, makka alepo viya.
abhisariga-raso, lattakapale khifta-mamsa-pesi viya.
apariccaga-paccupa hano, felafijanarago viya.
samyojaniya-dhammesu assadadassana-pada hano.
tanha-nadi-bhavena vaddhamano sighasota nadi iva
maha-samuddam apayameva gahetva gacchatiti

da habbo. (DhsA.291, Vs.2.98)

miccha-di hi

ayoniso abhinivesa-lakkhana,

paramasa-rasa,

miccha-bhinivesa-paccupa hana,

arfyanam adassana-kamatadi-pada hana.
paramam vajjanti da habba. (DhsA.290, Vs.2.98)
mano

unnati-lakkhano,

sampaggaha-raso,

ketukamyata-paccupa hano,

1VsTi.2.149 : Visuddhimagga sub-commentary (mahatika), Burmese edition (Sixth Saiigha Council). Volume 2. Page 149.
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(P) greed dissociated from wrong views.
It should be regarded as like madness.

(8) Hatred (Hate)

(C) savageness, like a provoked snake.
(F) to spread, like adrop of poison; or
to burn up its own support, like aforest fire.
(M) as persecuting,
like an enemy who has got his chance.
(P) the grounds for annoyance.
It should be regarded as like stale urine mixed with poison.

(9) Envy (Jealousy)
(C) beingjedous of others’ success.
(F) to be dissatisfied with that.
(M) as averseness from that.
(P) another’s success.
It should be regarded as a fetter.
(10) Avarice
(C) the hiding of one’s own success that has been or can be
obtained.
(F) not to bear sharing these with others.

(M) as shrinking; or
as meanness.
(P) on€e'sown success.
It should be regarded as a mental disfigurement.

(11) Worry (remorse)
(C) subsequent regret.
(F) to sorrow about what has and what has not been done.
(M) asremorse.
(P) what has and what has no been done.
It should be regarded as Slavery.

(12) Sloth (Stiffness)
(C) lack of driving power.
(F) toremove energy.
(M) as subsiding.
(P) unwise attention to boredom, sloth, and so on.

(13) Torpor
(C) unwieldiness.
(F) tosmother.
(M) aslaziness; or
as nodding and sleep.
(P) unwise attention to boredom, sloth, and so on.

(14) Uncertainty (Doubt)
(C) doubt.
(F) towaver.
(M) as indecisiveness; or
astaking various sides.
(P) unwise attention.
It should be regarded as obstructive of theory.

di hi-vippayutia-lobha-pada hano.
ummado viya da habbo. (DhsA.297, Vs.2.99)

doso
candikka-lakkhano paha a-siviso viya.
visappana-raso visanipato viya,
altano nissayadahana-raso va davaggi viya.
dusana-paccupa hano
laddhokaso viya sapatto.
aghata-vatthu-pada hano.
visa-samsa ha-puati-muttam viya da habbo.
(DhsA.299, Vs.2.100)
issa
para-sampaltinam usuyana-lakkhana,
tattheva anabhi-rati-rasa,
tato vimukha-bhava-paccupa hana,
para-sampalti-pada hana.
samyojananti da habba. (DhsA.299, Vs.2.100)
macchariyam
laddhanam va labhitabbanam va attano
sampaltinam niguhana-lakkhanam.
tasamyeva parehi sadharana-bhava-
akkhamana-rasam.
sarikocana-paccupa hanam,
ka u-kaficu-kata-paccupa hanam va.
alta-sampatti-pada hanam.
cetaso virupa-bhavoti da habbam.
(DhsA.299, Vs.2.100)
kukkuccam
paccha-nutapa-lakkhanam,
kata-kata-nusocana-rasam,
vippa isara-paccupa hanam,
kata-kata-pada hanam.
dasabyamiva da habbam. (DhsA.299, Vs.2.100)

thinam

anussaha-lakkhanam,

viriya-vinodana-rasain,

samsidana-paccupa hanam,

arati-vijambhikadisu (aratitandi vijambhitadisu)
ayoniso-manasikara-pada hanam. wossa.297, vs.2.99

middham

akammaniala-lakkhanam,

onahana-rasam,

linata-paccupa hanam,

pacalayika-nidda-paccupa hanam va.

arati-vijambhikadisu (aratitandi vijambhitadisu)
ayoniso-manasikara-pada hanam. wossa.297, vs.2.99)

vicikiccha

samsaya-lakkhana,

kampana-rasa,

anicchaya-paccupa hana,

anekamsa-gaha-paccupa hana va,

ayoniso-manasikara-pada hana.

pa ipalti-antaraya-karati da habba. pwsa.300, vs.2.101)
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